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Schedule of Services 

Divine Liturgy 
 Sundays and major holy days  - 9 a.m.  

Weekdays -  8 a.m. 
  

All Night Vigil 
Saturdays and Sunday evenings - 6 p.m. 

Weekdays  -  6:30 p/m. 
  

Akathist to the Protection of the Theotokos 
Wednesday evenings at 6:30 p.m. unless All Night Vigil is scheduled 

  

 Parish School on Saturdays 

 For information contact Natalie Gill - 312-203-6677 
or Nadejda Evminenko - 224-616-0111  

  

Parish Bookstore 
Open after Liturgy on Sunday and major Holy Days. 
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PARISH BOOKSTORE  
 

Our Parish Bookstore has a wide variety of books and gifts! 
 

We carry spiritual literature—the Bible, New Testament, Psalter, and a 
wide choice of spiritual reading. 

We offer icons, gold and silver crosses, baptismal robes  
for infants and children, incense, prayer ropes,  

scarves, also honey, greeting cards and various gift items. 
 

The bookstore is now online. See the parish website. 
 

AMAZON SMILE PROGRAM 
Many of us buy goods through Amazon.com. Amazon has a pro-

gram for charitable organizations where it donates a percent of the cost 
of your purchases to the charitable organization you designate. 

Please register at smile.amazon.com, and a percentage of your pur-
chase will be donated to our parish. Our parish is under the name:  
Russian Orthodox Holy Virgin Protection   Cathedral in 
CHGO 

PARISH NEWS 
 

Due to the coronavirus the cathedral was closed with only clergy 
and a limited number of choir members attending. The services were 
broadcast via youtube. Thankfully, the limitations ordered by the gover-
nor are being lifted and more parishioners may attend the services. 
Please be aware of the rules governing church attendance and behave 
accordingly. Our parish website is constantly updated regarding attend-
ance. If you have questions, please first read what is on the website, 
then ask the starosta or one of the clergy. Praying that this will all end 
soon and that we will be able to gather together for services and trapeza 
and all parish functions. 

 
FATHER ANDRE 

We are happy to note that Father Andre Papkov is working hard to 
strengthen his right arm, hand, and leg. Virtual therapy sessions are held 
weekly. Within a few weeks he will begin attending the therapy ses-
sions at the clinic. He can write, type, and use his right hand for many 
functions. Already before the pandemic he was hearing confessions, 
serving molebens, and even co-served a wedding. He hopes, with God’s 
will, to return to part-time parish duties in the near future.  
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Pentecost—Trinity Sunday. Descent of the Holy 
Spirit on the Disciples.   

June 7 
 

THE DAY OF THE HOLY TRINITY.  
PENTECOST:THE GOSPEL OF THE DESCENT OF 

THE HOLY SPIRIT 
From the collected works of St. Nicholai (Velimirovich) 

 
Acts 2:1–11; Jn.7:37–52; 8:12  

 
When seed is sown, the power of warmth and light must descend upon it to make 

it grow. 
When a tree is planted, the power of the wind must come in order to make it 

strong. 

When a householder builds his house, he has recourse to the power of prayer, in 
order to sanctify it. 

Our Lord Jesus Christ has sown a most select seed in the field of this world. The 
power of the Holy Spirit had to descend in order to warm and sanctify that seed, so 
that it would grow and prosper. 

God the Son planted the tree of life in the overgrown field of death. The mighty 
wind of God the Holy Spirit had to sweep through, in order to strengthen the tree of 
life. 

The Divine Bridegroom chose a Bride for Himself, the Church of pure souls, and 
the Spirit of eternal joy had to descend, so that heaven and earth might be betrothed, 
and the Bride adorned in white garments. 

All of this happened just as it was foretold. The Holy Spirit was promised, and 
the Holy Spirit descended. Who could promise the descent of the Omnipotent Spirit 
on the earth other than He Who knew that this Spirit would obey Him and descend? 
And to Whom could the Omnipotent Spirit show such speedy obedience if not to the 
One for Whom He had perfect love? 

Oh, how perfect love is always ready for perfect obedience! After all, perfect 
love cannot be perfectly expressed in any other way than by perfect obedience. Love 
is always vigilant in its desire and readiness to obey its beloved. And from perfect 
obedience flows, just like a stream of honey and milk, perfect joy, which is the con-
tent of the attractive power of love. 

The Father has perfect love for the Son and the Spirit. The Son has perfect love 
for the Father and the Spirit. And the Spirit has perfect love for the Father and the 
Son. According to this perfect love, the Father is in the most zealous obedience to the 
Son and the Spirit, and the Son is in the most zealous obedience to the Father and the 
Spirit; and the Spirit is in the most zealous obedience to the Father and the Son. Per-
fect love makes the Father the perfect servant of the Son and the Spirit; and the Son, 
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the perfect servant of the Father and the Spirit; and the Spirit, the perfect servant of the 
Father and the Son. Just as no love in the created world can be compared to the mutual 
love of the Divine Hypostasis, neither also can any obedience be compared to Their 
mutual obedience. I have glorified Thee on earth: I have finished the work which Thou 
gavest me to do (Jn. 17:4). May Thy will be done. Are these not the words of the Son’s 
perfect obedience to the Father? Father, I thank Thee that Thou hast heard me. And I 
knew that Thou hearest me always, said the Lord Jesus Christ at the resurrection of 
Lazarus; and later He would exclaim: Father, glorify Thy name. Then came there a 
voice from heaven, saying, I have both glorified it, and will glorify it again (Jn. 11:41–
42; 12:28). Is this not the perfect obedience of the Father to the Son? Nevertheless I 
tell you the truth; It is expedient for you that I go away: for if I go not away, the Com-
forter will not come unto you; but if I depart, I will send him unto you (Jn. 16:7). And I 
will pray the Father, and he shall give you another Comforter, that he may abide with 
you forever… But when the Comforter is come, whom I will send unto you from the 
Father, even the Spirit of truth, which proceedeth from the Father, he shall testify of 
me (Jn. 14:16; 15:26). And truly, on the fiftieth day after the Resurrection, the Com-
forter, Spirit of Truth descended upon those to whom it was promised. Is this not the 
perfect obedience of the Holy Spirit to the Son? 

And the salvific rule that the Apostle Paul commands all the faithful to keep: Be 
kindly affectioned one to another with brotherly love; in honour preferring one anoth-
er (Rm. 12:10)—is perfectly performed between the Hypostases of the Holy Trinity. 
Each one of the Hypostases strives to prefer one another in honor; so also does each 
wish to decrease Himself before the Other Two. And if each Hypostasis did not have 
that most sweet and holy striving to render His honor to the Other Two and decrease 
Himself in obedience, then in that endless love, which Each of them has for Each Oth-
er, the Trinitarian nature of the Divinity would drown in a kind of indifference of Hy-
postasis. 

Thus, according to the boundless love of God the Spirit for God the Son, the Ho-
ly Spirit with boundless obedience hastened to fulfill the Son’s will and descended at 
the predetermined time upon the apostles. God the Son firmly knew that God the Spirit 
would obey Him, and therefore He so firmly promised Its descent upon the apos-
tles. But tarry ye in the city of Jerusalem, until ye be endued with power from on 
high (Lk. 24:49), our Lord Jesus Christ commanded His apostles. Do not ask how the 
Lord knew beforehand that this power from on high, or the Holy Spirit, would descend 
upon His disciples. The Lord knew beforehand not only this, but also everything else 
that would happen till the end of time, and even after the end of time. However, if you 
contemplate deeper this event, you will see that the Lord’s foreknowledge and foretell-
ing of the descent of the Holy Spirit is foreknowledge and foretelling only in that it 
relates to the external event of its descent, but not as it relates to the agreement of the 
Holy Spirit and Its desire to fulfill the will of the Son, and so descend. For even before 
the Lord spoke of the descent of the Holy Spirit, He already had a zealous and volun-
tary agreement with the Spirit about this. More correctly, the Holy Spirit was also 
speaking through Him about Its descent. For was it not said in the Gospels: Jesus being 
full of the Holy Ghost (Lk. 4:1)? And did not our Lord Jesus Christ Himself admit in 
Nazareth that the prophecy of Isaiah was fulfilled in Him: The Spirit of the Lord is 
upon me, because he hath anointed me to preach the gospel to the poor (Lk. 4:18)? 
Clearly the Son thus abides in ceaseless communion with the Holy Spirit as also with 
the Father—in a communion of mutual love, obedience and joy. The anointing by the 
Spirit testifies to the living and true habitation of the Spirit in a specific person. Then 
how could the Anointed One say anything about that very Spirit that the Spirit did not 
already know? Or promise any kind of co-working with that very Spirit if the Spirit 
had not already agreed to it? And that the Holy Spirit abided in our Lord Jesus Christ 
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and agreed with His every word, deed, and promise, is witnessed in today’s Gospel 
reading. 

In the last day, that great day of the feast, Jesus stood and cried, saying, If any 
man thirst, let him come unto Me, and drink 

(Jn. 7:37). This refers to the feast of Tabernacles, which was celebrated in au-
tumn in memory of the building of the Tabernacles in the desert during the Jewish peo-
ple’s time of wandering there. This feast was marked in the seventh month according 
to the Jewish calendar, which corresponds to our month of September, and was a time 
of great festivity (cf. Lev. 23:34; Deut. 16:13–14). It was celebrated on the seventh 
day, and the last day must have been marked with especial solemnity, since it was 
called great. If any man thirst, declared the Lord, let him come unto Me, and drink. In 
waterless Jerusalem it was hard to provide even ordinary, material water to that great 
crowd. Special water-bearers dragged water for the temple vessels from the spring of 
Siloam. What inspired the Lord to speak of thirst and water? Perhaps it was the peo-
ple’s complaint of thirst. Perhaps it was the appearance of the water-bearers, who were 
pulling the water from Siloam up Mount Moriah where the temple stood. And perhaps 
it was the circumstance that this was the last day, and therefore the Lord wanted to 
make use of the time, to remind the people whose hearts had hardened, of spiritual 
thirst, and to offer them spiritual drink. Once He told the Samaritan woman: But who-
soever drinketh of the water that I shall give him shall never thirst (Jn. 4:14). And now 
He is talking about that same living-giving spiritual water—now, when He calls all 
who thirst to come unto Me and drink.(Jn. 7:38–39). First the Lord determines belief in 
Him. He promises a reward to those who rightly believe in Him; that is, who believe as 
the scripture hath said. He does not want people to believe in Him as one of the proph-
ets. All of the prophets prophesied of Him. And He does not want people to consider 
Him a second Elias or John the Baptist. Both Elias and John were but servants of God 
and forerunners of Him. And He did not call Himself a servant of God, nor the fore-
runner of anyone, no matter who it may be. Holy Scripture speaks of Him as the Son 
of God, born of God the Father in eternity and of the Most Holy Virgin Mary in time. 
When the Apostle Peter confessed such faith in Him, saying: Thou art the Christ, the 
Son of the Living God (Mt. 16:16), the Lord praised his faith. When the elders and 
scribes wanted to confuse Him with various cunning questions, He Himself confused 
them and silenced them by citing the Holy Scripture, where it is written that the await-
ed Messiah is not only the son of David, but also the Son of God (Mt. 22:41–66). He 
wants people to believe in Him also as the highest divine revelation, in which all the 
other revelations are united, from beginning to end. Outside of Him faith is in vain, 
hope is in vain, and love is impossible. That the right faith in Him is salvific is some-
thing of which the one who rightly believes will be convinced. How can one be con-
vinced? Out of his belly shall flow rivers of living water. Living water here means the 
Holy Spirit, as the Evangelist himself explains: He spake here of the Spirit. Thus, the 
Holy Spirit comes to abide in the one who believes in the Son of God, and spiritual, 
life-bearing rivers shall flow from his belly. But why from his belly? Because the body 
of a saint in this life is the habitation of the Holy Spirit, as the apostle says: What? 
Know ye not that your body is the temple of the Holy Ghost which is in you, which ye 
have of God, and ye are not your own? (1 Cor. 6:19). This is what the Apostle Paul 
said to the faithful, upon whom the Holy Spirit had already descended through their 
faith in the Son of God. In a narrower sense, the belly is understood to be the human 
heart, as the concentration of life both physical and spiritual. The same Apostle Paul 
says: God hath sent forth the Spirit of his Son into your hearts (Gal. 4:6).Thus, from 
the heart as from the main lamp of the Holy Spirit pour spiritual, life-bearing streams 
throughout the entire person, both bodily and spiritually. The consequence of this will 
be that the body of a person with faith will become an instrument of the human spirit, 



7 

and the human spirit will become an instrument of the Holy Spirit. The whole person 
will be purified, illumined, confirmed, and made deathless by the streams of God the 
Spirit, so that all of his thoughts, all his love, and all his activities will be aimed at eter-
nal life. The streams of his life will pour into eternity, and the streams of eternity will 
pour into his life. 

He that believeth on me, as the scripture hath said, out of his belly shall flow riv-
ers of living water. (But this spake he of the Spirit, which they that believe on him 
should receive: for the Holy Ghost was not yet given; because that Jesus was not yet 
glorified) 

However, when our Lord Jesus Christ spoke this, the Holy Ghost was not yet giv-
en; because that Jesus was not yet glorified. That is, the Holy Spirit was not yet upon 
the faithful, but It was upon Jesus. The Holy Spirit had not yet begun Its activity in the 
world in all fullness and strength, for our Lord Jesus Christ had not yet been glorified; 
that is, He had not finally brought Himself as a sacrifice for the human race and had not 
completed His work as the Savior of man. In the economy of man’s salvation, the Fa-
ther has the fullness of activity, performing this work of salvation as the God-Man; and 
the Holy Spirit has the fullness of activity, confirming, sanctifying, and continuing the 
work of the Son. But this must not be understood to mean that the Son and the Spirit 
did not act when the Father acts; or that the Father and the Spirit did not act when the 
Son acts; or that the Father and the Son did not act when the Spirit acts. May any such 
wicked and senseless thought be far from you. For, while the Son was in the fullness of 
His activity on earth, the Father and the Spirit acted with Him, as was revealed at the 
Baptism in the Jordan, and as our Lord Jesus Christ Himself said: My Father worketh 
hitherto, and I work (Jn. 5:17). That means that the Father and the Son act together and 
at the same time. In precisely the same way, together and at the same time do the Holy 
Spirit and the Son act, as can be seen from our Lord Jesus Christ’s promise to send the 
Comforting Spirit, even though He Himself will also be with them always, even unto 
the end of the world (Mt. 28:20). The Trinitarian Divinity is of one essence and undi-
vided, but It expresses Its activity in relation to the created world more noticeably—
now through One Divine Hypostasis, now through another. Thus, when our Lord Jesus 
Christ promised the descent of the Holy Spirit upon the apostles, the Holy Spirit was in 
Him, so that it could be said that to the extent this promise proceeded from God the 
Son, so did It proceed from God Himself, the Holy Spirit. 

Let us look now at how this promise was fulfilled, or how the descent of God the 
Holy Spirit took place, as we celebrate this solemn feast today. 

And when the day of Pentecost was fully come, they were all with one accord in 
one place 

(Acts 2:1). According to their Lord’s command, the apostles remained in Jerusa-
lem and awaited the power from on high that would show them what to do next. They 
were all together with one accord in prayer—all as one person, as one soul. The content 
of souls makes human souls unlike or like one another; but the content of the souls of 
all the apostles at that time was one and the same: their souls were filled with praise of 
God for what had already taken place, and with yearning for what will be. 

And suddenly there came a sound from heaven as of a rushing mighty wind, and it 
filled all the house where they were sitting. And there appeared unto them cloven 
tongues like as of fire, and it sat upon each of them. And they were all filled with the 
Holy Ghost 

(Acts 2:2–4). What was this sound? Was it not the sound of the angelic hosts? 
Was it not the sound of the cherubim’s wings, which the Prophet Ezekiel had heard 
(Ez. 1:24)? Whatever it was, it was not from the earth but from heaven, and not from 
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earthly winds, but from the heavenly powers. This sound announced the descent of the 
King of Heaven, God the Spirit, the Comforter. Spirit is not fire, nor is it a dove. But It 
appeared in the Jordan in the form of a dove, and now it appears as fire. Then, it ap-
peared in order to portray the innocence and purity of our Lord Jesus Christ upon 
whom It descended; now, in order to portray fiery power, warmth, and light—a light 
that scorches away sins, a warmth that warms the heart, a light that enlightens the 
mind. The spirit is bodiless and does not incarnate into any kind of body, but when 
necessary It appears in the physical form that best symbolizes the meaning of the given 
moment. But why the Holy Spirit appears in this instance in the form of cloven tongues 
of fire, which as if sat upon each of the apostles becomes immediately clear from the 
following: 

And (they) began to speak with other tongues, as the Spirit gave them utter-
ance (Acts 2:4). Here is the explanation of why God the Spirit appeared in the form of 
tongues, and cloven tongues at that. Its first effect was to make the apostles capable of 
speaking in other languages. From this it is clear that from the very beginning of the 
Church of Christ, the Gospel of salvation was preordained for all the peoples of the 
earth, as the Lord determined after His Resurrection, commanding the apostles: go ye 
therefore, and teach all nations (Mt. 29:19). For after the Jews—the chosen people of 
God—had rejected the Lord and crucified Him, the Victorious Lord made a new 
choice of all the peoples on the earth, and so the new God-chosen nation arose—not of 
one language, but of one spirit, a holy people, or the Church of God. How could 
Christ’s apostles go forth to teach all nations if they did not know the languages of 
those nations? Thus, the first power needed by these first missionaries of the Gospels 
so that they could begin their mission was the ability to understand foreign languages 
and speak them. They were simple folk; they knew only their own native language—
Hebrew, and no other. If they were to start studying many other languages in the ordi-
nary way, when would they learn them? And if they spent their whole lives studying 
they would not learn what the Holy Spirit taught them in one instant. Just take a look at 
how many different peoples, speaking all different languages there were in Jerusalem 
then: Parthians, and Medes, and Elamites, and the dwellers in Mesopotamia, and in 
Judaea, and Cappadocia, in Pontus, and and Asia, Phygia, and Pamphylia, In Egypt, 
and the parts of Libya about Cyrene, and strangers of Rome, Jews and proselytes, 
Cretes and Arabians! 

And every man heard them speak in his own language. And they were all amazed 
and marveled. They saw before them simple folk, with simple manners, simply attired, 
and each heard them speaking in his own native language about the great works of 
God. How could they not be amazed? How could they not marvel? Others, who did not 
know how to explain it all, said, these men are full of new wine. But it is often that 
way—to the drunk, sober people seem drunk, and to the insane, the sane people seem 
insane. Those wreathed with earth and drunk with the earth—how could they judge 
otherwise about people filled with the Holy Spirit, about spirit-bearers, speaking as the 
Spirit gave them to do? Lovers of routine do not like surprises, and when they are met 
with the unexpected, they either get angry or mock it. But the Holy Spirit is not like a 
man forcing his way into another’s home. It goes to the place where the door is volun-
tarily opened to It, and where It is awaited as the dearest and most desire Guest. The 
apostles waited for It with great impatience, and It descended upon them and came to 
abide in them. It descended upon them with a sound—not a threatening, but joyful 
sound. 

Oh, brothers, how the Holy Spirit rejoices with an unspeakable joy when it finds 
pure and open souls who thirst for It! With a joyful sound It comes and abides in them 
and gives them Its rich gifts. As fire, It enters them in order to scorch the last growth of 
sin; as light, in order to illumine them with the unwaning light of heaven; as warmth, 
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to warm them with the Divine warmth of love, by which the immortal angelic hosts 
are warmed in the Kingdom of God. (Though a lamp may be filled with oil and have a 
wick, if it is not lit with fire it remains dark. So it is with the soul apparently adorned 
with all the virtues—if it is not made a participant of the light and grace of the Holy 
Spirit, it remains extinguished and dark, and its works are yet unsteady; for they must 
first be reproved and made manifest by the light [cf. Eph. 5:13]." —St. Ephraim the 
Syrian, Homily 59). It conferred the gift of tongues upon the apostles as Its first gift, 
most needed by them at the time. But later, again according to the needs of their apos-
tolic service, It poured out other gifts upon them: the gift of wonderworking, the gift 
of prophecy, the gift of discernment, the gift of speaking, the gift of patience, the gift 
of inner peace, the gift of unwavering faith and hope, the gift of the love of God and 
man. Abundantly and joyfully did the Holy Spirit disseminate these gifts not only to 
the apostles, but also to their successors, and to the all the saints of Christ’s Church up 
to the present time, according to human needs and purity. By His great work on earth 
did our Lord Jesus Christ bring great joy to the Father and the Holy Spirit. From the 
first paradisal days of Adam, the Holy Spirit did not have the joy that It had on the day 
of Pentecost, when God the Son created the possibility for It to act among people in 
full power. True, It unceasingly acted upon the human race, even when the human 
race was kept in the bonds of sin, from the fall of Adam to the Resurrection of Christ; 
nevertheless Its activity then was limited and hindered by human sin. 

By a very narrow way did It walk then amidst people, pouring oil into the lamp 
of life only so much as to prevent it from going out altogether. It acted also through 
the laws of nature, through human laws, through the prophets and kings, and through 
artists and sages, to the extent that these were able and willing to give themselves over 
to Its action. Wherever a tear sprung from a thirst for God’s righteousness might have 
fallen upon the dust of earth, it fell because of the warmth by which the Holy Spirit 
inspired a human heart. Wherever the sage’s bright thought gleamed for the One eter-
nal God, it gleamed because of the spark of the Holy Spirit, cast into the human soul. 
Wherever the artist created, chiseled or sketched some tale of life, thereby opening 
even to some small measure mankind’s blinded eyes to a vision of Divine truth, there 
did the Holy Spirit make contact through Its life-giving breath with the human spirit. 
Wherever the noble hero sacrificed himself with faith in God and arose to defend 
flouted truth and righteousness, there did the Holy Spirit pour Its strength into the 
human heart. But all of this happened on no sweeping scale or with any great joy. All 
of these were but crumbs thrown to hungry prisoners in the dungeon. When our Lord 
and God Jesus Christ destroyed the prison of sin and death and led before the Holy 
Spirit His twelve apostles like twelve bright, royal chambers, then God the Holy Spirit 
with a joyful sound and the fullness of Its activity came and abode in them. God the 
Holy Spirit, sorrowing from the time of Adam’s sin, then for the first time and with a 
great breathe, great breadth of scale, and great joy once again began Its unlimited ac-
tion of power and inspiration in people. 

Or, for a better understanding use the following comparison. The sun shines in 
winter and in spring. However, its light and warmth cannot make something grow 
through the snow in winter. But in the spring, the light and warmth of this same sun 
makes it possible for what was sown to sprout and grow. Scientists say that the earth 
turns away from the sun in winter, that snowy regions are then located farther from 
the sun and receive the sunlight through slanted, indirect rays. In the spring, the earth 
turns toward the sun and snowy regions become closer to it, and the sunlight and 
warmth come down in more direct rays. From Adam to Christ, the human soul was 
like the earth during wintertime. The Holy Spirit illumined and warmed, but the be-
cause of the human soul’s sinful deformity and alienation from God it was literally far 
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from God, and nothing could grow and bear fruit. Our Lord Jesus Christ straightened 
the human soul and brought it closer to God, cleansed it from the ice and snow, 
ploughed and sowed the Divine seed in it. Then the Holy Spirit, like the spring sun, 
began by Its power to grow and manifest wondrous and sweet fruits in the field of the 
human soul. Winter can never believe in the miracles in which the spring clothes the 
earth. So also people who have turned away from the Holy Spirit, living with a soul 
covered by the ice and snow of their own self-deceptions, can never believe in what 
miraculous gifts the Holy Spirit clothes those who become close to It and come under 
the direct rays of its Divine light and warmth. Yes—and how could the Eskimo, who 
was born and lived his whole life amidst ice and snow, believe a traveler from south-
ern regions when he tells him of flowers and trees, of mottled fields and green hills? 

So also some people from a country far from God, iced-over and darkened by 
sin, did not believe the apostles when they proclaimed the good news about the living 
God in the heavens, about the Father, Who calls to Himself all who desire to call 
themselves His children; about the Son of God, Who appeared in the world as a Man, 
lived among people, suffered for people, arose in power and ascended in glory; about 
the Holy Spirit, Who descended upon them and conferred upon them heavenly gifts; 
about our bright and deathless fatherland in the heavens, from which sin alone separat-
ed us; about the purity of life that is demanded of us so that we might return to this 
heavenly fatherland of ours and become co-servants and brothers to the angels in eter-
nal life. Others believed this joyful news, while others did not. From the divine apos-
tles flowed rivers of living water across the whole world. Others came and drank their 
fill of this living water, while others did not. The apostles walked among people like 
gods, working miracles, healing all sicknesses and every infirmity, preaching repent-
ance and forgiveness of sins. Some received them rejoicing, while others rejected 
them, angrily and mockingly. Those who accepted them also experienced communion 
with the Holy Spirit and the action of the Holy Spirit in them. And so the holy nation 
grew, and God’s Church spread and became established in the world. The seed grew 
and bore fruit. Thus was the house of truth, the cornerstone of which is our Lord Jesus 
Christ, sanctified by the All-Holy Spirit, spread to the four corners of the world, and 
its rooftop rose to the greatest heights of heaven. 

As we celebrate today the feast of the Holy Spirit, which out of boundless love 
for God the Son and with boundless joy and obedience willed to descend upon earth 
and take into Its omnipotent hands the work of man’s salvation, let us also remember 
in grateful hymns the Most Holy Virgin Mary, upon whom the Holy Spirit descended 
earlier than It did to the apostles. God the Spirit descended upon the apostles as upon 
the Church, as upon the unanimous community of saints; but upon the Mother of God 
it descended as to a specially chosen person. The Holy Ghost shall come upon thee, 
and the power of the Highest shall overshadow thee (Lk. 1:35), announced the Arch-
angel Gabriel to the Most Holy Virgin. And by the power of the Holy Spirit, she gave 
birth to a most beautiful Fruit, from Whom both heaven and earth are fragrant, and by 
Whom are nourished all the faithful from beginning to end. O Most Holy and Most 
Pure Theotokos, dawn and cradle of our salvation, our image of humility and obedi-
ence, Mediator and Prayerful Intercessor before the throne of God—pray unceasingly 
with the holy apostles for us! 

O Heavenly King, Comforter, Spirit of truth, come also to us and abide in us, and 
remain in us as strength, light, and warmth, as our life and joy! Cleanse us of all impu-
rity, and save our souls, O Good One! Fill our hearts with joy and our lips with hymns, 
that we may glorify and magnify Thee with the Father and the Son—the Trinity One in 
Essence and Undivided, now and ever, and unto the ages of ages. Amen. 

 

http://orthochristian.com/62382.html  
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WAIT FOR CHRIST AND NOT THE ANTICHRIST 

 
You won’t find any conscious believer in the Church who doesn’t know that the world 
we live in won’t last forever, who has never read the Revelation of St. John the Evan-
gelist and has no idea about the events which will precede the end of human history on 
the earth and the Second and Glorious Coming of our Lord Jesus Christ. However, 
there is a part of the Church community that not only remembers that the Apocalypse 
will eventually take place but anxiously anticipates it. 
 
Without a doubt, we are called to pay attention not only to what happens in our hearts 
but to what goes on in reality around us. According to the Savior, we should discern 
the signs of the times (Mt. 16:3). And, as St. Ignatius (Brianchaninov) wrote, it is nec-
essary to discern and sense the spirit of the time in order not to succumb to its anti-
Christian effect, and to remain free from its anti-Christian influence as much as possi-
ble. 
 
But I would like to remind you about another important thing: be self-possessed and 
sober-minded people, keeping in mind the Apostle Paul’s exhortation: 

We beseech you, brethren…, That ye be not soon shaken in mind, or be troubled, nei-
ther by spirit, nor by word, nor by letter as from us, as that the day of Christ is at 
hand (2 Thess. 2:1-2). 
Most of us still well remember the “storm” that “raged” not long ago: not in a “teacup” 
but in the vast expanses of Russia. It was about taxpayer identification numbers as “the 
seal of the antichrist.” Many a lance was broken over this issue. How many new 
“martyrs” and “confessors” appeared, struggling against our State and Church hierar-
chy! And how much foolishness was revealed! The concept of the “pre-seal” [i.e. pre-
liminary seal with the number of the apocalyptic beast.—Trans.] alone speaks vol-
umes. In time the passions calmed, only the term “INN-ites”—“the fighters against tax 
identification numbers” (a group of people who are seemingly in the Church but not 
completely)—remains. 

And now a new “storm” has broken out around the idea of injecting chips in people, 
irradiation, vaccination of the population through which people will be “chipped” as 
some speculate, and an “electronic concentration camp”, in which all of us will be 
doomed to destruction. This situation, though provoked by the current coronavirus 
epidemic, had been brewing for a long time. 

I will be frank: I am sure that the possibility of planting chips in people is real, so the 
universal chipping of people is a question of time and technical specifications. I am 
very skeptical about global vaccination, its appropriateness and safety, all the more so 
because, according to many experts, any vaccination against a continuously mutating 
virus is an illusion, a fantasy, or, to be more exact, delusion. The “electronic concen-
tration camp” sounds menacing, but in many ways it has almost been built. 

But that’s not the point. The point is that I don’t want to live in terror in the face of all 
of this; I just want to live a Christian life, without fearing anything and without dying 
before my death. 
 
Like many other priests, every day I have to answer many questions, such as, “What 
should we do if this happens soon? It’s already happening now!” I answer people, but 
above all I answer myself. 
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First and foremost, we need to understand that it is still not happening. True, there are 
extremely favorable circumstances for this to happen, but nobody knows whether it is 
going to happen right now or not. So it’s not worth shouting for help at the moment, 
otherwise we will only make everybody laugh and then no one will believe us. Let’s 
look back at history: this is a brilliant opportunity to compare events of the past with 
what we are experiencing now. And we will see that the world has many times experi-
enced events that made people believe that they were apocalyptic (plunging them into 
the “Apocalypse Now” state). Natural disasters, epidemics (including those far more 
dangerous than COVID-19), the collapse of the old world and the birth of a new one, 
bloody wars and, lastly, the most terrible of them—the Second World War that dis-
rupted the lives of tens of millions of people. It seemed that Doomsday was at hand… 
But no, the end of this earth hasn’t yet come and it hasn’t been replaced with new 
earth. 

Unarguably, modern times are essentially different from the recent past, let alone the 
distant past. Technology has made an incredible step forward. Information technology 
and biotechnology are reshaping economic and political reality before our very eyes. 
Human beings are changing even more swiftly, yet they remain human beings. This 
brings new opportunities for the future antichrist and his like-minded team, and ex-
plains the mechanisms by which he will achieve the results we read about in Revela-
tions, serving as an illustration to that book. 
 
But we still can’t say that the antichrist will come tomorrow or even the day after to-
morrow. We just can state that today we have moved closer to that point—perhaps it 
is very close now. And the question arises: What of it? 

Why should our recognition of this reality bring confusion accelerating into panic? 
Why this idea that we should either stop doing everything immediately or wholly de-
vote our energy to resisting Bill Gates and 5G towers worldwide? Where does this 
fear come from that paralyzes our will, turns into aggression, and then into a fruitless 
stupor? 

Glory be to God, this is not the state of most people in the Church. But the trouble is 
that alarmism is infectious, its representatives are active and noisy, and they disturb 
the peace of mind of each other and those around them. Looking at them from out-
side, the world gets a strong impression that this is what all Christians are like. And 
we Christians are indeed being gradually infected by this virus of fear and despair; at 
some point we find that it is literally eating us away from the inside. 

Moreover I want to remind both others and myself that we should live today, no mat-
ter how we imagine our tomorrow—awful, oppressive and unbearable or promising 
and wonderful. This “tomorrow” hasn’t yet come, but there is today with all its needs 
and work, with the need to make decisions, actions, combat difficulties, bear sorrows 
courageously and give thanks to God—both for all this and for the joys, which are 
plentiful. And the following words of Christ have always been and will always remain 
relevant: 

Sufficient unto the day is the evil thereof (Mt. 6:34). 
Don’t wait for the antichrist, don’t prepare for his coming. Instead wait for the Lord 
and learn to live with Him already in this moment. This fear, pain and confusion indi-
cate how far we are from the Lord now and how little we resemble His disciples! Oth-
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erwise, there would have been no such fear… 

And should we truly concern ourselves with the current events, “the signs of the times” 
that threaten and confuse us, it would be to remove everything that prevents us from 
being with Christ and stands in our way to Him; we should open our hearts to Him and 
let Him into their depths. And then He Himself will teach us what to do and show us 
how to get through many very harsh trials without any detriment to our souls. 

This is in our power. This is something that depends on us. As for the rest—the rest is 
illusion and fantasy, like the “miracle vaccine”. It’s the same delusion. 

Igumen Nektary (Morozov) 
 
https://orthochristian.com/131556.html  
 
❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖❖ 

WHAT IS THE “APOCRYPHA”? 
 

What do the terms “apocrypha” and “deuterocanonical” mean, and how does the 
Orthodox Church view them? 

The question of the Biblical canon is a somewhat complicated one, because it de-
veloped over a very long period of time, and there certainly have been some historical 
disagreements on the matter. The word “canon” comes the Greek word κανών, which 
means a measuring rod, or a rule. And so when we speak of the canon of Scripture, we 
are speaking of the lists of books that affirmed to be Scripture. 

Christians have a precisely defined New Testament Canon, about which there is 
no dispute... at least not since the 4th century, and this is due in part because of a here-
tic by the name of Marcion who produced a very truncated New Testament canon, 
which included only the Gospel of Luke and some of the Epistles of St. Paul, which he 
edited to fit his heretical views. And then there were also heretical books that claimed 
to be written by Apostles, but which were not which the Church wanted to clearly re-
ject. There was never any dispute about most of the books of the New Testament, but 
there were a few books that were not immediately accepted throughout the Church, but 
were eventually. 

When it comes to the Old Testament canon, there is a precisely defined core can-
on, and fairly well defined next layer, and then less clearly defined edges. So why the 
precision in the case of the new, but not the Old? This is partly because there was not 
nearly as much controversy on the question, which is not to say that there were no dis-
agreements, but the level of concern over these disagreements did not rise to nearly the 
same level. It was not until the time of the Protestant Reformation that this question 
did become a bigger issue, because for Protestants who generally took a low view of 
Tradition, whether or not a book was really part of Scripture became almost an all or 
nothing question. Either the book was Scripture, in which case it had all authority; or it 
was not scripture, in which case it had essentially no authority, though it might be a 
matter of some historical interest. 

When we speak of the Canonical books of the Old Testament, or the 
“Protocanonical” books as Roman Catholics put it, we have general agreement. These 
books are the same as the books recognized by the Jews as Scripture. The only differ-
ence you find is that in some canonical lists the books of Baruch is sometimes listed as 
part of these books, and Esther is not. 

But what are the names used for the “extra” books that are not part of the undis-
puted Old Testament Canon? Many early Fathers simply made no distinction, and re-
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ferred to them as Scripture. Then you have some sources that refer to these books as 
“non-canonical”... but we will need to consider further what they really mean by 
that. St. Athanasius the Great referred to these books as “readable” books—books not 
included in the Jewish canon, but which could be read in Church in the services. Then 
you have the term “Deuterocanonical,” which is, I think, a useful term, but it is a Ro-
man Catholic term that came into use to counter the Protestant rejection of these books. 
The implication of this name is that these books comprise a second Old Testament Can-
on, or you could say a list of canonical books which were known not to have been ac-
cepted by the Jews, but which were accepted by Christians. Then you have Protestants 
who labeled these books as “Apocrypha.” To these terms we could add the term 
“Pseudepigrapha”, which is a label applied to many texts that are almost universally 
rejected, but which claim the names of Old Testament saints as their authors. 

There is a very interesting comment by Origen in his letter to Africanus (ANF v. 
IV, pp 386ff.), in which he responds to Africanus, who had asked him why he quoted 
from the portion of the book of Daniel which contains the story of Susanna, which is 
not found in the Hebrew text. Origen responds that he was not unaware of this fact 
(after all, he produced a six column text of the Old Testament, the Hexapla, which was 
the first critical edition of the Old Testament, and which compared the Hebrew text with 
various Greek editions). Origen defended the authenticity of this portion of Daniel. His 
response is detailed, but let me highlight a few points: 

  

 And, forsooth, when we notice such things, we are forthwith to reject as spuri
 ous the copies in use in our Churches, and enjoin the brotherhood to put away 
 the sacred books current among them, and to coax the Jews, and persuade 
 them to give us copies which shall be untampered with, and free from forgery! 
 Are we to suppose that that Providence which in the sacred Scriptures has 
 ministered to the edification of all the Churches of Christ, had no thought for 
 those bought with a price, for whom Christ died; whom, although His Son, 
 God who is love spared not, but gave Him up for us all, that with Him He 
 might freely give us all things? 

 
 In all these cases consider whether it would not be well to remember the 

 words, “Thou shalt not remove the ancient landmarks which thy fathers have 
 set.” Nor do I say this because I shun the labour of investigating the Jewish 
 Scriptures, and comparing them with ours, and noticing their various readings. 
 This, if it be not arrogant to say it, I have already to a great extent done to the 
 best of my ability, labouring hard to get at the meaning in all the editions and 
 various readings; while I paid particular attention to the interpretation of the 
 Seventy, lest I might to be found to accredit any forgery to the Churches 
 which are under heaven, and give an occasion to those who seek such a start
 ing-point for gratifying their desire to slander the common brethren, and to 
 bring some accusation against those who shine forth in our community. And I 
 make it my endeavour not to be ignorant of their various readings, lest in my 
 controversies with the Jews I should quote to them what is not found in their 
 copies, and that I may make some use of what is found there, even although it 
 should not be in our Scriptures. For if we are so prepared for them in our dis
 cussions, they will not, as is their manner, scornfully laugh at Gentile believe
 ers for their ignorance of the true reading as they have them. So far as to the 
 History of Susanna not being found in the Hebrew. 

 

Two important points are made here: Christians should use the texts preserved by 
the Church, and not feel like we have to go cap in hand to the Jews to find out what the 
Bible is. However, it is important for us to know what texts they accept and do not, so 
that when speaking to them, we not appear to be ignorant, and thus harm our witness to 
them. 
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Skipping further on in the text we find Origen saying that the reason for many of 
the omissions in the Hebrew texts are because the Scribes and Pharisees omitted things 
that made them look bad: 

 But probably to this you will say, Why then is the “History” not in their Dan-
 iel, if, as you say, their wise men hand down by tradition such stories? The 
 answer is, that they hid from the knowledge of the people as many of the pas
 sages which contained any scandal against the elders, rulers, and judges, as 
 they could, some of which have been preserved in uncanonical writings 
 (Apocrypha). As an example, take the story told about Isaiah; and guaranteed 
 by the Epistle to the Hebrews, which is found in none of their public books. 

Here Origen gives an interesting meaning to the term “Apocrypha” (hidden books). 
His argument is that the story of Susanna was omitted in the Hebrew text because it 
made the Jewish elders look bad. If you look at the Wisdom of Solomon, you could see 
how they might also have had incentive to have hidden this book too. 

 Therefore let us lie in wait for the righteous; because he is not for our turn, 
 and he is clean contrary to our doings: he upbraideth us with our offending 
 the law, and objecteth to our infamy the transgressings of our education. He 
 professeth to have the knowledge of God: and he calleth himself the child of 
 the Lord. He was made to reprove our thoughts. He is grievous unto us even 
 to behold: for his life is not like other men’s, his ways are of another fashion. 
 We are esteemed of him as counterfeits: he abstaineth from our ways as from 
 filthiness: he pronounceth the end of the just to be blessed, and maketh his 
 boast that God is his father. Let us see if his words be true: and let us prove 
 what shall happen in the end of him. For if the just man be the son of God, he 
 will help him, and deliver him from the hand of his enemies. Let us examine 
 him with despitefulness and torture, that we may know his meekness, and 
 prove his patience. Let us condemn him with a shameful death: for by his own 
 saying he shall be respected (Wisdom 2:12-20). 

This is a very clear prophecy of the attitude which the Jewish leaders would take 
toward Christ. This text was used very effectively by Christians in the Early Church, 
and the Jews had good reason to want to dismiss it. 

I think Origen puts his finger on the reason why many Fathers made a distinction 
between the “canonical” books of the Old Testament that the Jews accepted, and the 
books that they did not accept. Even to this day, you still find these books referred to as 
“non-canonical” by contemporary Orthodox writers, who mean by that only that they 
are not in the Jewish canon. 

For example, Fr. Seraphim Slobodskoy, in The Law of God, wrote: 
Besides the canonical books, a part of the Old Testament is composed of non-

canonical books, sometimes called Apocrypha among non-Orthodox. These are books 
which the Jews lost and which are not in the contemporary Hebrew text of the Old Tes-
tament. They are found in the Greek translations of the Old Testament, made by the 70 
translators of the Septuagint three centuries before the birth of Christ (271 B.C.). These 
book have been included in the Bible from ancient times and are considered by the 
Church to be sacred Scripture. The translation of the Septuagint is accorded special re-
spect in the Orthodox Church. The Slavonic translation of the Bible was made from it. 

To the non-canonical books of the Old Testament belong: 
1. Tobit 
2. Judith 
3. The Wisdom of Solomon 
4. Ecclesiasticus, or the Wisdom of Sirach 
5. Baruch 
6. Three books of Maccabees 
7. The Second and Third book of Esdras 
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8. The additions to the (Book of Esther,) II Chronicles (The Prayer of Manasseh) 
and Daniel (The Song of the Youths, Susanna and Bel and the Dragon)” (Archpriest 
Seraphim Slobodskoy, The Law Of God: For Study at Home and School (Jordanville, 
NY: Holy Trinity Monastery, 1996), p. 423). 

While generally, not much is made of a distinction between the “canonical” and 
“deuterocanonical” books in the Orthodox, some writers continue to argue that there is 
a distinction, such as Fr. Michael Pomazansky: 

 The Church recognizes 38 books of the Old Testament. After the example 
 of the Old Testament Church, several of these books are joined to form a 
 single book, bringing the number to twenty-two books, according to the 
 number of letters in the Hebrew alphabet. These books, which were entered 
 at some time into the Hebrew canon, are called “canonical.” To them are 
 joined a group of “non-canonical” books-that is, those which were not in
 cluded in the Hebrew canon because they were written after the closing of 
 the canon of the sacred Old Testament books. The Church accepts these lat
 ter books also as useful and instructive and in antiquity assigned them for 
 instructive reading not only in homes but also in churches, which is why they 
 have been called “ecclesiastical.” The Church includes these books in a sin
 gle volume of the Bible together with the canonical books. As a source of the 
 teaching of the faith, the Church puts them in a secondary place and looks on 
 them as an appendix to the canonical books. Certain of them are so close in 
 merit to the Divinely-inspired books that, for example, in the 85th Apostolic 
 Canon the three books of Maccabees and the book of Joshua the son of Si
 rach are numbered together with the canonical books, and, concerning all of 
 them together it is said that they are “venerable and holy.” However, this 
 means only that they were respected in the ancient Church; but a distinction 
 between the canonical and non-canonical books of the Old Testament has 
 always been maintained in the Church (Orthodox Dogmatic Theology, trans. 
 Fr. Serpahim (Rose), (Platina: St. Herman Press, 1984), p. 26f). 

 
Metropolitan Hilarion (Alfeyev), on the other hand, says: 
 In contemporary editions of the Bible the books of the Old Testament are 

 subdivided into those books that are canonical and those not canonical.  Those 
 books that fall under the canonical category are understood to be those  of the 
 Hebrew canon. This canon (i.e. the list of books recognized as holy in  the 
 Jewish tradition) was formed over centuries and was finally solidified in 
 the year 90 CE by the Sanhedrin in the Galilean city of Jamnia. The canoni
 cal texts differ from the non-canonical in their antiquity; the former were 
 written in the period between the fifteenth and fifth centuries BCE, while the 
 latter were written between the fourth and first centuries BCE. As for the 
 number of non-canonical books concerned there are the books of Tobit, Ju
 dith, the Wisdom of Solomon, Sirach, 2 and 3 Esdras, the letter of Jeremiah, 
 Baruch and 3 Maccabees, and also the Prayer of Manasseh at the end of 2 
 Chronicles, as well as various parts of the book of Esther, Psalm 151, and 
 three fragments from the book of the Prophet Daniel (3.24-90, 13, 14). 

 
The Protestant Bible does not include the non-canonical books of the Old Testa-

ment, and in this way it differs from the Orthodox just as from the Catholic Bible. The 
Catholic Bible includes the non-canonical books under the category of 
“deuterocanonical” (this term was coined by the Council of Trent in 1546). For the 
Orthodox Christian, the difference between the canonical and non-canonical books of 
the Old Testament is of a conventional character inasmuch as the question is not about 
an Orthodox or Christian canon, but is about the Jewish canon, completed inde-



17 

pendently from Christianity. In the Orthodox Church, the basic criterion for the specif-
ic canonicity of this or that book in the Old Testament is its use in the divine services. 
In this regard one cannot consider the Wisdom of Solomon and those fragments of the 
book of Daniel which are absent from the Hebrew canon, but which hold an important 
place in Orthodox services, to be non-canonical. Sometimes the non-canonical books, 
from the viewpoint of the Hebrew canon and the “deutercanonical” Catholic canon, in 
Orthodox usage are called by the Greek term anaginoskomena, αναγινώσκωμένα (i.e. 
acknowledged, recommended reading). 

While all of the canonical books of the Old Testament are written in Hebrew, the 
basis of the Old Testament text in the Orthodox tradition is the Septuagint, a Greek 
translation by the “seventy interpreters” made in the third to second centuries BCE for 
the Alexandrian Hebrews and the Jewish diaspora. The authority of the Septuagint is 
based on three factors. First of all, though the Greek text is not the original language of 
the Old Testament books, the Septuagint does reflect the state of the original text as it 
would have been found in the third to second centuries BCE, while the current Hebrew 
text of the Bible, which is called the “Masoretic,” was edited up until the eighth centu-
ry CE. Second, some of the citations taken from the Old Testament and found in the 
New mainly use the Septuagint text. Third, the Septuagint was used by both the Greek 
Fathers of the Church, and Orthodox liturgical services (in other words, this text be-
came part of the Orthodox church Tradition). Taking into account the three factors 
enumerated above, St. Philaret of Moscow considers it possible to maintain that “in the 
Orthodox teaching of Holy Scripture it is necessary to attribute a dogmatic merit to the 
Translation of the Seventy, in some cases placing it on equal level with the original and 
even elevating it above the Hebrew text, as is generally accepted in the most recent 
editions” (Orthodox Christianity, Volume II: Doctrine and Teaching of the Orthodox 
Church, [New York: St. Vladimir Seminary Press, 2012] p. 33f). 

To complicate matters further, if you look at the Russian Synodal Bible and com-
pare with the standard Orthodox edition of the Bible in Greek, there are some books 
that included in one that are not in the other (the Greek Bible included 4th Maccabees, 
and the Russian Bible includes 2nd Esdras (also called 4th Esdras in some editions), 
and so what should we make of all of this? 

If you think of the Tradition as a target, with concentric circles, you could put the 
Gospels in the middle, the writings of the apostles in the in the next ring, maybe the 
Law of Moses, in the next, the prophets in the next, the writings in the next, the 
deutrocanonical books in the next, the wrings of those who knew the Apostle in the 
next, the Ecumenical Canons in the next, etc. The only debate would be which ring to 
put them on... and ultimately, is that the most important question? For a Protestant, this 
is a huge question. For the Orthodox, it is not so much. 

For most of the books in the Orthodox Bible, there is no question that they are 
Scripture in the full sense. The Deuterocanonical books are certainly Scripture as well, 
though some Fathers and some writers would argue that they have secondary authority. 
Then there are some books that are included more along the lines of being appendices 
to the Scriptures (4th Maccabees and 2nd Esdras). They all are part of the larger Tradi-
tion, and they all have to be understood within the context of that larger Tradition—
and that is the key thing to keep in mind. 

 
Archpriest John Whiteford 
Commentary and Reflections 
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IN LI NE FOR FR.  AD RIAN  

Stories about Archimandrite Adrian (Kirsanov) 

These vignettes by Fr. Adrian’s spiritual daughter Nina Pavlova, also well known as 
the author of Red Pascha, a book about the three Optina monks murdered by satan-
ists in 1993, wonderfully describe a day in the life of Fr. Adrian and his spiritual chil-
dren in Pechory. It’s a picture of heaven and earth meeting at the elder’s blessing… 

 
“Return your ticket” 

 
For three days now we have been trying to get in to see Fr. Adrian 

(Kirsanov), but the lines are so long that we just can’t stand there to the end. In a 
word, we are languishing in the line and sinning, judging all those who torment 
batiushka with trifles. Judge for yourself: Standing together with us all these days 
are local women who are only waiting to receive batiushka’s blessing to pick ber-
ries in the forest. 

“They could have been to the forest and back with their berries a long time 
ago,” one pilgrimess from Moscow sneers. “Soon they’ll be asking, “Batuishka 
bless me to sneeze!’” 

But if berry picking basically perplexes everyone, then the young Lidochka 
(diminutive of Lydia) from St. Petersburg gets the full treatment. First of all, Lidia 
went straight to Fr. Adrian without standing in line, because batiushka blessed her 
to. Secondly, she has an appointment for a full life confession, beginning from age 
seven— you can imagine that that takes a long time. Through the cell window we 
could see Lidochka taking a thick notebook out of her purse, digging through it 
with tears and beginning to read. She read it for forty minutes. She has finally 
folded the notebook closed and batiushka has placed the epitrachelion on her head 
when the girl takes out a second notebook… then a third, and a fourth. Or is it the 
fifth? 

“I have to leave, and she’s still sitting there!” a pilgrim from Vladivostok said 
nervously. 

Finally Lidia came out of the cell, but then she goes back in. “Ay batiushka, I 
forgot to ask…” 

And batiushka again starts talking with the penitent, affectionately calling her 
“Lidochka”. 

“Lidochka! Lidochka!” explodes Katya the beauty with indignation. “She 
hasn’t been a year with batiushka and she’s already ‘Lidochka!’” 

It’s obvious that Katya is jealous of Lidia over batiushka. Here’s Katya’s sto-
ry: six years ago she left her fiancé and came to the elder, demanding that he ton-
sure her a nun. Katya spends all her days in podvigs. For example, this last Great 
Lent she ate like a rabbit, nothing but cabbage leaves, incidentally inviting me to 
join her. I declined, excusing myself for my weakness. 

“Well, if you can’t do such a little thing,” Katya said to me arrogantly, “then 
what good will ever come of you?” 

True, unlike a rabbit Katya detested cabbage after this. All the more upsetting 
that batiushka doesn’t take notice of Katya’s podvigs and doesn’t bless her to be 
tonsured a nun. To fast forward, I’ll say that when ten years later I asked my 
friends whether batiushka had tonsured Katya, they replied, “No tonsure. But 
Katya is our iron lady, she says, “I’ll get what I want.” 
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Katya is not the only one who comes to the elder to get what she wants. Ba-
tiushka’s opinion does not interest such people, because the elder is simply obli-
gated to bless someone’s absurd idea, fantasy, or self-deception. As a result they 
take what they want to be a foregone conclusion; and there is only one fact, but 
it’s well known. Several years ago, supposedly at Fr. Adrian’s blessing, there was 
an organized act of nationwide repentance for the murder of the tsar (Nicholas II). 
Women stood with petitions outside churches persuading the parishioners to sign, 
“otherwise Russia can’t be saved.” 

For the sake of Russia’s salvation many signed, but then one monk said, 
“Forgive me, but I was with Fr. Adrian yesterday and I asked him about this peti-
tion. Batiushka answered, “Could I really have blessed such stupidity? We need to 
repent of our personal sins, but there is no repentance for other people’s sins in 
Orthodoxy.” 

“But we thought…” the woman were embarrassed. 
Well, as St. Nektary of Optina said, “Stop ‘thinking’ and start contemplating.” 

*   *   * 
Finally Lidia leaves batiushka, and now the line is moving quickly. Really, 

monks are glorious folk, and out of love for the elder they don’t waste his time 
over trifles—they go in, briefly express their needs and leave, having received a 
blessing. 

“Maybe we’ll even get in,” the elderly pilgrimesses from Moscow rejoice. 
“We only need a minute with Alyoshenka[1], to give him some treats. After all, 
he’s our factory man—from the Lichachev automobile factory.[2] 

The old ladies remember the elder when he was still young, and call him by 
his former name, Alyosha. And apparently Alyosha was so good-looking that not 
a few girls had crushes on him. 

“We would invite Alyosha to the dances,” the Moscow ladies tell us, “but af-
ter work he would only go to church. We took offense, lovelorn fools, and decided 
that since he could “spit on” the girls, then we’ll spit in his jar of holy water. We 
snuck into his dormitory room and spat, but after that we all got sick. A tempera-
ture of forty degrees Celsius, suffering to death, couldn’t lift our heads from the 
pillows. We were sick and suffering and we finally guessed—it was a punishment 
for our sin. We wrote a note to Alyosha asking forgiveness and that he pray for us. 
And at his prayers we were healed in a moment—and what is most important we 
came to God. From that time on we haven’t stopped following batiushka by a sin-
gle step! First he served in the Holy Trinity-St. Sergius Lavra, and our whole fam-
ilies would go to see him. Before the first of September we would always bring 
our children to him. Batiushka would pray for the schoolchildren, bless the little 
kids, and you could see how the children would study diligently, always respect-
ing their elders and teachers. With batiushka’s prayers, we’ve never known any 
troubles. But then persecutions started against the elder, and the party authorities 
were determined to remove him from the Lavra within twenty-four hours. 

*   *   * 
But before we talk about persecutions against the elder, I’ll cite several facts 

that characterize the spiritual atmosphere of those times. Archpriest Valery from 
Kozelsk related how difficult it was during those years to enter a seminary. The 
future priest would be immediately dragged into the KGB, where they would 
promise to show him the sky through barred windows if he doesn’t recant on his 



20 

intentions. Then the police would take up where the KGB left off—they would 
seize the applicant at the train station and hold him for several days so that he 
would miss the examinations and not get into the seminary. Well, the seminarians 
had there own tactics: A month before the exams they would leave their homes and 
hide in the woods near the Holy Trinity-St. Sergius Lavra [where the seminary was 
located.—Trans.] On the day they were supposed to submit their documents they 
would send a lookout ahead, and at his signal that “the road is clear” they would 
quickly run to the monastery in order to hand their documents over to the ac-
ceptance committee before the police could catch them. Only then could they feel 
relatively safe, because officially there was no persecution against religion in the 
USSR. The authorities would also invite foreigners to show them that the churches 
were open, and students were studying in the seminaries. 

After graduating from seminary, Fr. Valery was invited to work in the opera 
theater, because he was endowed with a wonderful voice. But he wanted to be a 
priest; however the authorities refused to register him at a parish. Batiushka was 
without work for three years. There was also Igumen Peter (Barabash), a prisoner 
for Christ who had refused to give the KGB information he heard at confessions 
and had to wash the lavatories in train stations because at the KGB’s orders no one 
would hire him anywhere else. 

In a word, whatever they may say about priests who served under the soviet 
regime and supposedly “sold themselves to the KGB,” this was after all a martyric 
path. During those years, as Archimandrite Adrian once told me, he was sleeping 
with a skull under his head in order to get himself used to thoughts of death and the 
inevitability of suffering for Christ. And the Lord gave His confessor the gift of 
eldership—the gift of clairvoyance, the gift helping the sick, and fiery prayer that 
scorched the demons. In the Holy Trinity-St. Sergius Lavra, Fr. Adrian had the 
obedience of exorcising demoniacs. Many were healed, and not only at the exor-
cisms. People who it seemed were condemned to being invalids all their lives 
would later work as teachers in nursery schools, doctors in clinics, and skilled 
workers. One active Communist Party member, after being healed, slapped his 
party ID onto the regional commissar’s desk and openly confessed Christ. All of 
this made the plenipotentiary for religious affairs very angry—and not only him. 

I remember how one bishop complained about Fr. Adrian at the Pskov Caves 
Monastery: 

“I walk around the monastery and everywhere it’s quiet, blessed, and beauti-
ful. But as soon as you come out of Fr. Adrian’s cell you see a scandal brewing—
someone is screeching, barking, or snorting. You’ve seen this outrage yourselves! 
After all, foreigners come to the monastery…” 

Foreigners would come to the Holy Trinity-St. Sergius Lavra especially often. 
They were brought there to be persuaded that there is no persecution of religion in 
the USSR, and true were the words of the soviet song: “I know no other country 
were man breathes so freely.” And it was interesting for foreigners to have a look 
at these stone-age people who still believe in God and even walk around in bast 
shoes. Well, one day a delegation came to the Lavra to look at the monks as at mu-
seum exhibitions when suddenly Fr. Adrian, a confessor of the Living God and 
demon-expeller, came out of his cell. He simply passed by, without a word. But 
the leader of the group unexpectedly began screeching and snorting like a pig, and 
without knowing a word of Russian began swearing like a truck driver, saying, 
“Pop[3] Adrian, I’ll kill you! Kill the pop!”[4] 
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There was a serious scandal. A certain head of the central commission of the 
Communist Party of the Soviet Union ordered angrily that “Adrian be sent away 
from the Lavra in twenty-four hours, and so that he not step foot there again!” 
Officially it was called: Transfer Fr. Adrian to the Pskov Caves Monastery. Ba-
tiushka was sick that day, but they didn’t even give him enough time to gather his 
belongings. Meanwhile a crowd ran after him to the train, asking him questions 
and begging him for help. 

That is how it always was: The elder had no peace even when he was sick. 
One day some women from Moscow brought the dying Nina to the sick elder. She 
had fourth stage cancer that was considered incurable, and the doctors told her she 
would die soon. Nina was far from the Church at the time, and they had brought 
her to the elder in despair. 

“I’m dying, batiushka,” she cried. “I’ll die soon!” 
“Well, get ready for death, Nina,” the elder advised her. 
Probably thirty years have passed since that day and Nina is still getting ready 

for death. They say that she is now a nun, secretly tonsured, and a real ascetic for 
Christ. Only the words of the holy fathers can explain Nina’s ongoing life: “Death 
never seizes the man who is striving for perfection.” 

*   *   * 
As the years went by the elder would become ill more often. So now the ru-

mors are passing through the waiting line that batiushka has a fever again, and the 
doctor has forbidden him to continue receiving people. The people in the line are 
beginning to worry, and the anxiety increases when Lidochka appears again and 
asks that they let her in to see the elder “for a second.” 

“Over my dead body!” Katya says as she lunges into Lidia’s path. 
“We’ve come from Siberia to the elder and we can’t get in. And you?” the 

Siberians huff. 
But Lidochka won’t let up and knocks at the cell window. “Batushka, my 

own, they won’t let me in to see you!” 
“What do you need, Lidochka?” Fr. Adrian says as he walks outside. 
“Batiushka, I just bought a bus ticket but I hadn’t asked for your blessing to 

travel.” 
“Return the bus ticket. You’ll take the train.” 
“But I can’t take the train,” Lidochka says frantically. “The train arrives at 

11:00 in the morning, and I’ll be late for work! My boss will eat me alive, and…” 
“You’ll take the train,” batiushka cuts the discussion short and turns to the 

local women to bless them to pick berries. 
I’ll tell you more about berry picking later, but first about Lidochka. She did 

in fact take the train, trusting like a child the experience of the holy fathers that 
says, “Do as the abba blesses.” And how good it was that she had that trust, be-
cause on the next morning came the terrible news: A drunken truck driver had 
crashed into the very bus that Lidia had bought a ticket for, and there was much 
bloodshed and many victims. 

“I’ll receive only those who are leaving tomorrow,” Fr. Adrian announces on 
the porch, for some reason inviting me into the cell… 

 
At the Sea of Tiberias 

 
I became acquainted with the berry pickers after batiushka left for the hospi-

tal. As it turns out, they do it for a living. They take the berries they gathered to a 
reception point and feed their families, even build houses with the money they 
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earn from this. 
“We never go to the forest without batiushka’s blessing, the women tell me. 

“And when batiushka prays and blesses us we do our work without getting tired 
and we make a good living.” 

Once I asked one of the women to take me with her to the forest. From Au-
gust 15, as the radio announced, it is allowed to pick lingonberries and we set off 
to pick them. True, the women warned me right off that the first pick is not for 
them but for God, as they give it all to the monastery. Father cellarer also sent four 
pilgrims, headed by Katya, with us to pick mushrooms, because it’s the Dormition 
fast and mushrooms are much needed. 

On the edge of the forest everyone is praying, and the oldest, Valentine, is 
reading a prayer to the holy hieromartyr Charalampios, a great sufferer, to whom 
the Lord appeared before his execution and said, “Ask Me what you want, and I 
will give it to you.” The aged bishop (he was 113 years old) began to pray to the 
Lord for people who “are flesh and blood,” that the Lord grant them in memory of 
his sufferings an abundance of the fruits of the earth, so that people would be 
filled and glorify God. 

And on that day we were granted such an abundance of earthly fruits that I 
can’t even describe it. I wandered into the first lingonberry field and gasped with 
amazement—the entire field was so thickly carpeted with berries that you couldn’t 
see the earth. The lingberries were large like cherries, and growing in clusters. 
You could pick them not one berry at a time but by handfuls. I quickly gathered a 
bucketful and went to find the pilgrims to help them gather mushrooms. 

But there I beheld a wonder of wonders. In a young spruce grove were flanks 
of firm, handsome white mushrooms, and the green moss was laden with saffron 
milk caps. All of the baskets were already full. But is it possible to leave such 
bounty? We take off our aprons, scarves and sweaters and bundle up the mush-
rooms. Finally the women return from the lingonberry fields, each with two buck-
ets of berries, with full bags of berries on their backs. They are professionals; they 
gather them with both hands, quickly and nimbly. 

We rest on the forest edge and snack on bread and tomatoes, admiring all the 
while those marvelous, large berries. 

“I’ve never seen such beautiful lingonberries in my life,” I muse. 
“I have to say I’ve never noticed that lingonberries are beautiful,” admits one 

experienced berry picker named Marina. 
“Why haven’t you noticed?” 
“How can I explain it? My husband has been out of work since the spring, and 

we have three children. I’m not gathering berries but counting money—a hundred 
here, fifty there. I rush around and don’t see anything around me. But today I’m 
picking them for free, and my spirit is enraptured with the beauty of it. Lord, I 
think, I’m so happy. Glory to Thee, O Lord, glory to Thee!” 

“It’s true, it’s like a holiday today,” says Valentina and instructs me: 
“Definitely take your first cucumbers and tomatoes to the church. And believe me, 
you’ll always have a harvest.” 

“You mean give the Lord a ruble so that you can receive a hundred in return?” 
Katya the beauty reproaches Valya. “But that’s mercenary deal-making with 
God!” 

“What deal-making are you talking about? I don’t understand,” Valentine 
says, perplexed. 
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But it seems to me that I understand her. Behind the custom of bringing the 
first harvest to church stands the Christian habit of consecrating one’s household 
and placing God first, and not one’s gain and prideful “me”. 

Marina rises to defend Valya, who was just rebuked for filthy lucre. “Listen, 
Katyusha, and I’ll tell you about my brother. He used to work on a fishing crew. 
The fishermen had a custom of dedicating the first catch to God, taking the fish to 
the monastery and the children’s home. And that first catch was like the one at the 
Sea of Tiberias, when only a miracle kept the nets from breaking because of the 
multitude of fishes. We would meet the fisherman on the shore and they would be 
shouting for joy, “God’s catch! God’s catch!” The fishing would be excellent 
throughout the season. But then some wealthy man bought their fishing business 
and told the fishermen, “I won’t allow you to give away fish for free. Our aim is to 
make a profit. And what does God or “God’s catch” have to do with anything?” 
But without God the fish stopped being caught. The rich man went bankrupt and 
the crew disbanded. Do I make myself clear, Katya? 

“Couldn’t be clearer!” Katya sneers. “Give God a bribe to receive capital!” 
“I’ll say it even more clearly,” Marina continues unperturbed. “We truly live 

by the Sea of Tiberias, but we don’t want to live according to God’s will, we don’t 
obey batiushka and only try to get what we want. And then it happens to us as it 
did for those fishermen who fished all night, wore themselves out but didn’t catch 
anything. You can bust your forehead making prostrations but nothing will come of 
it if it’s not God’s will. Do you understand me, Katya? Eh?” 

Katya turns away and everyone understands what Marina is talking about. 
Katya is not of monastic bent, but imagined herself a nun one day and has been 
floundering like a fish on ice ever since. She rebukes everyone, quarrels and lives 
on her parents’ money, placing herself higher than anything else in the world. But 
no one gets offended at Katya, because they understand that she’s unhappy. 

And I also remember the story of one unhappy geologist. He spent two years 
trying to get into the geological institute only to understand upon graduation that he 
had confused geology with tourism. And how much such such confusion there is in 
the world! In the words of one American scientist, mankind lives in reality only 
five percent of the time, and ninety-five percent in illusions. Sooner or later the 
illusions crumble and unhappiness becomes the lot of dreamers who build their 
houses upon sand… 

But today is a feast day on our Sea of Tiberias. It’s as if we had spent some 
time in paradise, relishing the beauty and marveling at the abundance of God’s har-
vest. We have no desire to leave the woods, but Valentina is hoisting her bag onto 
her back with the words, “We’ve had a rest, and it’s enough. Time to go, sisters.” 

Nina Pavlova 
Translation by Nun Cornelia (Rees) 

Exkom-Vera Newspaper 
6/10/2018 

[1] Fr. Adrian was named Alexei in the world. Alyoshenka is a diminutive affectionate 
form of that name. 
[2] Where Fr. Adrian worked before joining the monastery. 
[3] Defamatory word for “priest”. 
[4] Other sources say that this incident occurred not with foreigners but with important 
members of the communist party. 
 

http://orthochristian.com/113624.html  
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